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CHAPTER |

MISHNAH. A MAIDEN IS MARRIED! ON THE FOURTH DAY [OF THE WEEK] AND A
WIDOW ON THE FIFTH DAY, FOR TWICE IN THE WEEK THE COURTS OF JUSTICE? SIT
IN THE TOWNS, ON THE SECOND DAY [OF THE WEEK] AND ON THE FIFTH DAY, SO
THAT IF HE [THE HUSBAND] HAD A CLAIM AS TO THE VIRGINITY [OF THE
MAIDEN-BRIDE] HE COULD GO EARLY [ON THE MORNING OF THE FIFTH DAY OF THE
WEEK] TO THE COURT OF JUSTICE.

GEMARA. R. Joseph said: Rab Judah said [that] Samuel said: Why did they [the Rabbis] Say. A
MAIDEN IS MARRIED ON THE FOURTH DAY? Because we have learned:® ‘If the time
[appointed for the marriage] arrived and they* were not married,® they* eat of his [food]® and they
eat’ of terumah’® — you might think that if the time arrived on the first day in the week he would
have to supply her with food, therefore have we learned, A MAIDEN IS MARRIED ON THE
FOURTH DAY .° Said R. Joseph: Lord of Abraham!*® He [Samuel] attaches a Mishnah which was
taught, to a Mishnah which was not taught! Which was taught and which was not taught? This was
taught and this was taught! — But [put it this way]: he attaches a Mishnah, the reason of which was
explained,! to a Mishnah, the reason of which was not explained.*? But if it was said,*? it was said
thus, Rab Judah said [that] Samuel said: Why did they say, A MAIDEN IS MARRIED ON THE
FOURTH DAY ? Because IF HE HAD A Claim ASTO THE VIRGINITY HE COULD GO EARLY
[NEXT MORNING] TO THE COURT OF JUSTICE — well, let her be married on the first day in
the week, so that if he had a claim as to virginity he could go early [on the morning of the second
day of the week] to the court of justice! [The answer is:] The Sages watched over the interests'# of
the daughters of Israel so that [the bridegroom] should prepare for the [wedding.] feast three days,
[namely] on the first day in the week, the second day in the week, and the third day in the week, and
on the fourth day he marries her. And now that we have learned ‘ shakedu’,'° that [Mishnah] which
we have learned: If the time arrived and they were not married, they eat of his [food] and they eat of
terumah, [is to be understood as implying that if] the time arrived on the first day in the week, since
he cannot marry [her, on the first day of the week, on account of the ordinance], he does not give her
food [on the three days, from the first day of the week to the fourth day]. Therefore'® [R. Joseph
concludes], if he became ill or she became ill, or she became menstruous,'’ he does not give her
food.

Some [scholars] there are who put this as a question: If he becameiill, what is [the law] 78 [Shall |
say:] There.® the reason [he need not support her,] is because he is forced,?® and here, he is also
forced??! Or shall | say] perhaps, there.?? he is forced?® by an ordinance which the Rabbis
ordained,?* [but] here, [heis] not??> And if you will say:?° If he becameill he supplies her with food,
[then the question would still be] if she became ill, what is [the law]? Can he say unto her, ‘I am
here ready to marry you' ? Or, perhaps, she can say unto him, ‘His field*” has been flooded’ 728 And
if you will say [that] she can say to him [when she fallsill], ‘His field has been flooded.” [then the
guestion is,] if she became menstrous, what is [the law]? During her regular time there is no question

(1) Lit., ‘istaken’ aswife.

(2) Lit., “houses of judgment (law, justice)’.

(3) V.infra57a

(4) The maiden or the widow.

(5) The marriage did not take place through the man's fault.
(6) The man has to maintain them.

(7) If the man (the bridegroom) is a priest.

(8) The priest's share of the crop. v. Glos.



(9) And thus to teach that it is not his fault that he does not marry her on the first day in the week, because the Rabbis
ordained that he has to wait with the marriage till the fourth day (in the case of a maiden), or the fifth day (in the case of
awidow).

(10) An exclamation, like ‘O, God!" (v. Rashi ad loc.).

(12) Our Mishnah: So THAT ... HE COULD GO EARLY TO THE COURT OF JUSTICE.

(12) V. infra57a.

(13) The saying of Samusel.

(14) Lit., ‘ordinance’, ‘improvement.

(15) ‘They (the Sages) watched', etc. — the principle just stated.

(16) Since yefind that the bride has no claim to maintenance where he is not to blame [or the delay in the marriage.
(17) After the time for the marriage had arrived and the marriage cannot take place through one of these causes.
(18) Lit ‘how isit?

(19) When the appointed date of the marriage falls on the first day of the week, v. infra57a.

(20) By the ordinance of the scholars, according to which he must wait till the fourth day of the week (1TPE?).
(21) By hisillnessto postpone the marriage.

(22) When the appointed date of the marriage falls on the first day of the week.

(23) To postpone the marriage.

(24) And therefore he need not support her.

(25) I.e, in this case he would have to support her since the postponement of the marriage is due to hisillness.

(26) Lit., ‘And if you may be able (or, find it possible) to say.’

(27) Another reading is ‘thy field'. The senseiis, of course, the same.

(28) I.e, itishisbad luck that she becameill, and consequently he must support her.
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that she cannot say to him, ‘His field has been flooded’. When is the question asked? [If she became
menstruous| not during her regular time, what is [the law]? Since it is not during her regular time,
she can say unto him, ‘His field has been flooded’ ? Or, perhaps, since there are women who change
their periods. It isasif it was her regular time? R. Ahai explained:! [We learnt:] When the time came
and they were not married, they eat of his food and they eat of terumah.’? It does not state. ‘ They
[the men] did not marry them [the women]’ but [it says] ‘ They [the women] were not married.” In
what case? If they prevent,® why do they eat of hisfood and eat of the terumah? Hence, you must say
[must you not].* that they were forced as in this case,® and it states ‘they eat of his food and they eat
of terumah’ ? — R. Ashi said: Indeed | can say® [that] in the case of an accident’ she does not eat [of
his].8 And [here]® they [the men] prevented.'® And by right he ought to have stated, ‘they [the men]
did not marry [the women].’!* But since the first clause!® speaks of them [the women] the latter
clause also speaks of them [the women] 713

Raba said: And with regard to divorce! it is not s0.*®> Accordingly Raba holds [that] accident is no
plea in regard to divorce.'® Whence does Raba get this [rule]? Shall | say, from what we have
learned: ‘Behold thisisthy bill of divorceif | come not [back] from now until twelve months,’’ and
he died within the twelve months, there is no divorce.'® [And we would conclude from this that only
if] he died there is no divorce,'® but if he became ill?° there is a divorce!?! But perhaps indeed |
might say [that] if he became ill there would also he no divorce.?? and [the Mishnah]?3 lets us hear
just this[rule], that there is no divorce after death.?* [That] there is no divorce after death, a previous
Mishnah?® teaches: ‘Behold, thisisthy bill of divorceif | die, [or] ‘behold, thisisthy bill of divorce
from this illness,’2® [or] ‘behold, this is thy bill of divorce after [my] death, he has not said
anything.?” [But] perhaps [that?® is] to exclude from that?® of our teachers, for it has been taught:
Our teachers allowed her to marry again.?® And we said: Who are ‘our teachers ? Rab Judah said
[that] Samuel said: The court that allowed the oil [of the heathen]:3! they3? hold like R. Jose who
said, ‘the date of the document showsiit.”3® But from the later clause:®* ‘[Thisisthy bill of divorce]®®
from now if I come not [back] from now [and] until twelve months’, and he died within the twelve



months, it is a divorce. [And we may deduce] ‘if he died’, and the same rule applies if he became
il.3¢ [But] perhaps [the divorce is effective] only when he died, because it was not pleasing to him
that she should become subject to’ the yabam!®® — But [the deduction can be made] from this:
There was a certain [man]*® who said unto them:#° ‘If | do not come [back] from now until thirty
daysit shall be adivorce.’*! He came [back] at the end of thirty days but the ferry stopped him.*? He
said unto them,*® ‘Look, | have come [back]; look, | have come [back]!’4* Said Samuel: Thisis not
regarded as having come back.*> But perhaps an accident which is frequent*® is different,*’ for since
he ought to have stipulated it*® and he did not stipulate it, he injured himself!“® — But [we must say]
Raba expressed an opinion of his own:>® On account of the chaste women and on account of the
loose women.> On account of the chaste women,>? because if you will say that it should not be a
divorce.>3

(2) l.e, ‘answered'.

(2) Mishnah 57a: v. supra.

(3) If the women cause the hindrance to the marriage taking place now..

(4) Lit., ‘but isit not’.

(5) Lit., asin thismanner’, that is, when menstruation appeared outside the regular time.

(6) Lit., ‘always| say unto thee'.

(7) Asirregular menstruation (v. n. 10). The accident is a mishap that comes from the woman.

(8) Lit., ‘every accident, she does not eat.

(9) In the Mishnah quoted by R. Ahai.

(10) The marriage from taking place now’.

(11) And not ‘they (the women) Here not married’.

(12) Of the Mishnah, quoted by R. Ahai: V. infra57a.

(13) I.e., since that Mishnah speaks in the first clause of ‘maiden’ and ‘widow’, it uses in the clause that follows the
passive ‘they were not married’ the subjects of which are the ‘maiden and the ‘widow’ to use the active ‘they did not
marry’, referring to the men, would have required more words in that clause.

(14) Lit., ‘deeds (of divorce).’

(15) I.e., an accident, as explained infra, does not invalidate a divorce.

(16) Lit. , ‘thereis no accident with divorce'.

(17) These words the husband says to the wife. ‘ From now until twelve months, means ‘ within twelve months,.

(18) Lit., ‘itisnot a Get,’ (v. Glos.) that is, the divorce does not take effect: v. Git. 76b.

(19) Because there can be no divorce after death.

(20) And he could not come back within the twelve months through hisillness.

(21) Which provesthat we do not admit a plea of force majeure to invalidate a Get.

(22) For the plea of accident does apply to divorce.

(23) Git. 76b.

(24) And no other deduction, e.g.. asto illness, is to be made from that Mishnah.

(25) Git. 72a. Lit., ‘beginning’, ‘first clause’, denoting here a previous Mishnah.

(26) This phraseis not clear. V. Rashi here and Git. 72a. The phrase seemsto mean, ‘If | die from thisillness.” v. Tosaf.
al.

(27) 1.e., hiswords have no effect.

(28) 1.e., the Mishnah of Git. 76b quoted above.

(29) l.e., from the view of our teachers. If thisis the object of (the first clause of) the Mishnah of Cit. 76b, Raba cannot
deduce from this Mishnah that if he (the husband) became ill the divorce took effect: v. supra, a'so note 9.

(30) ‘Our teachers' regard her as divorced (against the Mishnah) and allow her to marry again without halizah. If sheis
regarded as a widow and she has no children she requires halizah before she can re-marry. Asto halizah v. Deut. XXV.
5-10. and Glos.

(31 V.A.Z. 36aand 37a.

(32) I.e,, the members of the court of justice.

(33) [B.B. 136a: and so here the date inserted for the Get is intended to make it effective from the time of the delivery
thereof. For further notesv. Git. (Sonc. ed.) p. 136].



(34) l.e., Raba deduces the rule that the plea of accident does not apply to divorce from the second clause of the
Mishnah, cf. Git. 76b.

(35) v. Git. 76b.

(36) And he could not come back on account of hisillness.

(37) Lit. , ‘that she should fall before’ (the yabam).

(38) The husband's brother, who, if she was regarded as a widow (and not as divorced), would have to marry her or let
her perform halizah.

(39) A husband.

(40) Certain persons who might be witnesses.

(42) l.e, the bill of divorce given now shall become effective.

(42) The ferry was on the other side of the river and he could not get across, and he was thus prevented (by this accident)
from arriving in his town within the thirty days.

(43) To persons standing near by.

(44) The divorce should therefore not take effect.

(45) Lit., ‘Its name is not come back™ — the divorce, therefore, takes effect. This proves that force majeure isno pleain
regard to Get.

(46) I.e., an accident which islikely to occur, as the ferry being on the other side of theriver.

(47) Does not bar the divorce from becoming effective.

(48) That if the ferry should be on the other side of the river and he could not get across and come into his town, it
should be regarded as if he had arrived in the town and come hack within the meaning of his condition, which would
thus be regarded as not fulfilled, and the divorce would, consequently, not take effect.

(49) He has himself to blame. The attempted deduction from the ferry caseis therefore refuted.

(50) Since the rule of Raba, that an accident is no bar to the effectiveness of the divorce, cannot be derived from any
Mishnah or from the ferry case, it is attributed to himself that is to his own reasoning.

(51) By ‘loose women' are meant women who would not be particular about marrying again even if the validity of the
divorce was not established.

(52) The divorce should be effective.

(53) That the divorce should not become effective because of the accident.

Talmud - Mas. Kethuboth 3a

sometimes [it may happen] that he was not held back by an accident,® and she would think that he
was held back by an accident? and she would be tied, and sit.> And on account of the loose women,
because if you will say [that] it should not be a divorce, sometimes [it may happen] that he was held
back by an accident* and she would say® that he was not held back by an accident® and she would go
and get married, and the result would be’ [that] the divorce was invalid® and her children [from the
second marriage] would be bastards.® But is it possible!® that according to the law of the Bible it
would not be a divorce!! and on account of ‘the chaste women’ and on account of the ‘loose women’
we should allow a married woman*? to the world?*® — Yes, every one who betroths in accordance
with the sense of the Rabbis he betroths,'# and the Rabbis have annulled his betrothal . Said Rabina
to R. Ashi: This might be well® [if] he betrothed her with money,” [but if] he betrothed [her] by act
of marriage, what can one say [then]? — The Rabbis have made!® his act of marriage non-marital .1

Some, [however,] say?° [as follows]: Raba said: And so [also] with regard to divorce. Accordingly
Raba holds [that the plea of] accident applies to divorce.?* An objection was raised: ‘Behold thisis
thy bill of divorce if I come not [back] from now [and] until twelve months,” and he died within the
twelve months, there is no divorce. [Now] if he dies there is no divorce, but if he became ill there
would be adivorce!l — Indeed | might say [unto thee] that if he becameill there would be no divorce
either, and [the Mishnah] lets us hear just this [rul€]: that there is no divorce after death. [That] there
is no divorce after death a previous Mishnah teaches! — Perhaps [that is] to exclude from that of our
teachers. Come and hear:?> From now if | have not come [back] from now [and] until twelve
months,” and he died within the twelve months.it is a divorce. Would not the same rule apply if he



becameill? No, Only if he died, because it was not pleasing to him that she should become subject to
the yabam. Come and hear: A certain [man] said unto them: ‘If |1 do not come [back] from now [and]
until thirty days it shall be adivorce.” He came [back] at the end of thirty days but the ferry stopped
him. And he said unto them, ‘Look, | have come [back]; look, | have come [back]!” And Samuel
said: This is not regarded as having come back! — An accident which is frequent is different, for
since he ought to have stipulated it and he did not stipulate it, he injured himself.

R. Samuel b. Isaac said: They have only taugh?® since the institution of Ezra?* and after,
[according to which] the courts of justice sit?®> only on the second day and on the fifth day [of the
week]. But before the ingtitution of Ezra, when the courts of justice sat every day, a woman?® could
be married on any day. Before the institution of Ezra, what there was there was!?’ — He means it
thus: If there are courts of justice that sit now as before the ingtitution of Ezra,?® a woman may be
married on any day. But what of shakedu??® [We suppose] that he3® had [already] taken the
trouble.3!

(1) Lit. ‘that he was not forced.” The divorce would therefore certainly be effective.

(2) And the divorce would, in her view, not take effect (if the rule would have been that an accident is a bar to the
divorce becoming effective).

(3) Lit., ‘and she will betied'. |.e., she would regard herself as tied to her absent husband and would not marry again.
An ‘agunah is awoman tied to an absent husband’. The Rabbis endeavoured to prevent the state of ‘agunah; v. Git. 33a.
(4) And the divorce would not take effect.

(5) The use of ‘she would say’ here in contradistinction to ‘she would think’ in the case of the ‘chaste women’ is no
doubt intentional. She (the loose woman) would say this, although she would not think so in her heart.

(6) Inwhich case the divorce would become effective.

(7) Lit ‘and it isfound.’

(8) If the divorce should not become effective because of an accident.

(9) The children of a married woman and a man who is not her husband are bastards, mamzerim; v. Yeb. 49a. This
would be the case if the divorce would not become effective because of an accident and the first husband should turn up
and say that he was held back by an accident. To prevent such evil results Raba established the rule that an accident
should not be a bar to the divorce taking effect.

(10) Lit., ‘and isthere anything?

(11) [The Plea of force majeure as recognized in the Bible, v. Deut. XXII, 26.]

(12) Lit., ‘the wife of aman.’

(13) I.e.,to marry another man.

(14) Lit., ‘he sanctifies.” ‘he consecrates.” To sanctify, to consecrate a woman to oneself means to marry her. Kiddushin
‘sanctifications' means ‘betrothal,” ‘marriage.’ |.e every one who marries a woman marries her on the basis that the
marriage is sanctioned by the law of the Rabbis.

(15) Lit. , “‘and the Rabbis have caused the betrothal to be released from him,” that is retrospectively. As the marriage is
subject to the sanction of the Rabbis, the Rabbis can, if the necessity arises, annul the marriage. Such a necessity has
arisen when an accident would be a bar to the divorce becoming effective.

(16) The answer just given might be regarded as satisfactory.

(17) V. Kid. 2a

(18) I.e., have declared it to be, or regard it.

(19) Lit ‘an intercourse of prostitution.” The Rabbis have in either case the power to annul the marriage. The argument
that Raba arrived at his views through his own reasoning stands.

(20) Lit., ‘ There are some who say.’

(21) According to this version. Raba holds that an accident is a bar to the divorce becoming effective.

(22) From heretill ‘he injured himself’ the text is practically identical with the corresponding text on folio 2b. There are
only one or two omissions and one or two slight variations. For interpretation, v. notes on the tranglation of 2b. The
difference of the argumentsis obvious.

(23) That amaiden marries on the fourth day of the week.

(24) V.B.K. 82a



(25) Lit., ‘arefixed. ,

(26) Even amaiden.

(27) That is past and does not matter!

(28) Every day.

(29) Lit., ‘werequire they watched"'. V. supra 2a.
(30) The bridegroom.

(31) Of preparing for the wedding.
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What is [the reference to] shakedu? [For] it has been taught: Why did they say that a maiden is
married on the fourth day? ‘Because if he had a claim as to virginity he could go early [next
morning] to the court of justice. But let her be married on the first day in the week and if he had a
claim asto virginity he could go early [on the morning of the second day in the week] to the court of
justice? — The Sages watched over the interests of the daughters of Isragl so that [the man] should
prepare for the [wedding-]feast three days, the first day in the week, and the second day in the week,
and the third day in the week, and on the fourth day he marries her. And from [the time of] danger
and onwards the people made it a custom to marry on the third day and the Sages did not interfere
with them. And on the second day [of the week] he shall not marry; and if on account of the
constraint® it is allowed. And one separates the bridegroom from the bride on the nights of Sabbath
at the beginning,? because he makes awound.?

What [was the] danger? If | say that they* said, ‘a maiden that gets married on the fourth day [of
the week] shall be killed', [then how state] ‘they made it a custom’? We should abolish it entirely!
— Said Rabbah: [That] they said, ‘a maiden that gets married on the fourth day [of the week] shall
have the first sexual intercourse with the prefect.’® ['Y ou call] this danger? [Surely] this[is a case of]
constraint!® — Because there are chaste women who would rather surrender themselves to death and
[thus] come to danger. But let one expound to them’ that [in a case of] constraint [it] is allowed? —
There are loose women® and there are also priestesses.'® But [then] |et one abolish it7' A decree!? is
likely to cease, and [therefore] we do not abolish an ordinance of the Rabbis on account of a decree.
If so, on the third day he [the prefect] would aso come and have intercourse [with the bride]? — Out
of doubt he does not move himself.3

[It is stated above:] *And on the second day [of the week] he shall not marry; and if on account of
the constraint it is allowed.” What constraint [is referred to]? Shall | say [that it is] that which we
have said?'# There,® one calls it ‘danger’ ‘and here, one calls it [mere] ‘constraint’! And further,
there [it states], ‘they made it a custom’, [whilst] here, ‘it is allowed' |16 — Said Raba: [it is that]
they say ‘a general has come to town.!” In what case? If he comes and passes by,'® let it be
delayed!*® — It is not necessary [to state this but] that he came and stayed. Let him, [then], marry on
the third day [of the week]!?° — His?! vanguard arrived on the third day. And if you wish | may say:
What is [the meaning of] ‘on account of the constraint’? As it has been taught: If his bread was
baked and his meat prepared and his wine mixed?? and the father of the bridegroom?3 or the mother
of the bride died,?* they bring the dead [person] into a room and the bridegroom and the bride into
the bridal chamber,?®

(1) Thiswill be explained anon.

(2) If itis her first marital union.

(3) By thefirst act of intercourse.

(4) The Roman authorities.

(5) jus primae noctis; v. J.E., VII, p. 395.

(6) [And no woman is enjoined to sacrifice her lifein resisting this assault: v. suprap. 7 n. 1, v. infra51b.]
(7) The women.



(8) V.n.6.

(9) Who might submit voluntarily.

(10) Wives of priests who would be forbidden to their husbands even when submitting under constraint: v. infra 51b.

(11) Marrying on Wednesday.

(12) Of the Romans.

(13) To comeinto town.

(14) The fear of the exercise of jus primae noctis.

(15) Earlier in the cited Baraitha.

(16) [Implying that it was not an established custom.]

(17) And he would requisition the food prepared for the wedding-feast.

(18) If he only passes through the town.

(29) I.e, let the marriage be delayed till the fourth day of the following week.

(20) [Instead of the second day of the week and thus give him a longer opportunity for making preparations for the
wedding.]

(21) The generd's.

(22) With water, their wine being too strong to be drunk undiluted. I.e., al the preparations for the wedding had been
made.

(23) [Who had to provide for the wedding-feast.]

(24) [Who provided the wife with her trousseau.]

(25) Huppah, v. Glos. First the marriage and then the mourning.
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and he performs the dutiful marital act® and [then] separates [himself from her].?2 And [then] he
keeps the seven days of the [wedding-]feast® and after that he keeps the seven days of mourning.®
And [during] all these days he sleeps among the men and she slegps among the women.* And they
do not withhold ornaments® from the bride all the thirty days.® [But that is] only [if] the father of the
bridegroom or the mother of the bride [died], because there is [then] no one who should prepare for
them [for the wedding], but not [in case of] the reverse.” Rafram b. Papa said [that] R. Hisda said:
They taught [this] only when water had [already] been put on the meat, but if water had not [yet]
been put on the meat, it is to be sold. Raba said: And in a city, although water had been put on the
meat, it is sold.2 R. Papa said: And in avillage, although water had not been put on the meat, it is not
sold.? But where [then] will you find [the rule] of R. Hisda [to apply]? Said R. Ashi: For instance,
[in] Matha Mehasia,'° which is neither acity nor avillage.'!

It has been taught according to R. Hisda: If his bread was baked and his meat prepared and his
wine mixed and water had been put on the meat and the father of the bridegroom or the mother of the
bride died, they bring the dead [person] into a room and the bridegroom and the bride into the bridal
chamber, and he performs the dutiful marital act and [then] separates [himself from her]. And [then]
he keeps the seven days of the [wedding-]feast and after that he keeps the seven days of mourning.
And al these days he sleeps among the men and she sleeps among the women. And so [also] if his
wife became menstruous does he slegp among the men and she slegps among the women. And they
do not withhold ornaments from the bride al the thirty days. In any case he must not perform the
[first] marital act on the eve of Sabbath or in the night following the Sabbath.

The Master said [above]: ‘He sleegps among the men and she sleeps among the women.” This
supports R. Johanan, for R. Johanan said: Although they said [that] there is no mourning on a
festival, yet matters of privacy he keeps.*? R. Joseph the son of Raba lectured in the name of Raba:
They taught® only if he had yet no intercourse [with her],** but if he had [already] intercourse, his
wife may sleep with him.*> But here we deal with a case when he had intercourse, and still it teaches
[that] he slegps among the men and she slegps among the women? — When did he'® say [it]? With
regard to his wife becoming menstruous. But it says. ‘And so [dso if his wife became



menstruous]’ !’

(1) Thefirst intercourse.

(2) [Immediately after which the burial takes place. The death of one of these parents is thus the constraint referred to.
Where the death occurred on Monday the marriage is to take place immediately so asto avoid delay in the funeral ]

(3) V.infra

(4) So that they have no intercourse.

(5) ‘Ornaments means both jewellery and toilet requisites.

(6) [The thirty days of semi-mourning that follow the death of anear relative.]

(7) These rules do not apply.

(8) Because it can be sold.

(9) Because it cannot be sold.

(10) A place near Sura.

(12) Lit., “Which is excluded from a city and excluded from avillage'.

(12) [I.e., mourning customs that affect domestic relations, and thus involve no outward manifestations of grief, must be
observed.]

(13) That he slegps among the men and she slegps among the women.

(14) And he may feel tempted.

(15) In one room.

(16) Raba

(17) And this would seem to show that there is no difference between the time of mourning and the period of
menstruation.

Talmud - Mas. Kethuboth 4b

— Thus he! means to say:? And so [also], if his wife became menstruous and he had not yet had
intercourse [with her] he sleeps among the men and she slegps among the women. Is this [then] to
say that he treats mourning more lightly than menstruation?® Surely. R. Isaac the son of Hanina said
that R. Huna said: All kinds of work* which a wife performs for her husband, a menstruant® may
perform for her husband, except the mixing of the cup® and the making’ of the bed and the washing
of hisface, his hands and his feet;® while with regard to mourning it has been taught: Although they®
said: No man has a right to force his wifel® to paint [her eyes] or rouge [her face], in truth!! they
said: She mixes him the cup!? and she makes him the bed and she washes his face, his hands and his
feet?'® — [This is] not difficult; here'4 [it speaks] of his mourning,’® there'® [it speaks] of her
mourning.” But it says:*® ‘ The father of the bridegroom or the mother of the bride [died]’ 7*° — This
refers to the rest.? But is there a difference between his mourning and her mourning? Surely it has
been taught: If a man's father-in-law or mother-in-law died,?! he cannot force his wife to paint [her
eyes] and to rouge [her face]. but he lowers his bed?? and keeps mourning with her. And so [also] if a
woman's father-in-law or mother-in-law died®® she is not allowed to paint [her eyes] and to rouge
[her face], but she lowers her bed and keeps mourning with him!?* — Teach with reference to his
mourning ‘ he sleeps among the men and his wife sleeps among the women’ .25 But it says: ‘And so
[also]’ 7?6 — This refers to painting and rouging.?” But it says ‘with him’! Does this not mean,?® with
him in one bed? — No, [it means] with him in one house, and as Rab said to his son Hiyya: In her
presence®® keep mourning, in her absence do not keep mourning.®® R. Ashi said: Can you compare
this mourning®! with ordinary mourning?®? Ordinary mourning is strict and one would not deal
lightly®3 with it. [But] this mourning, since the Rabbis were lenient [about it], one might deal lightly
with it. What is the leniency? Shall | say. because it says he performs the dutiful act of marriage and
separates [himsalf from her]? That is>* because the mourning has not rested upon him® yet;
[namely] if according to R. Eliezer, [the mourning does not begin] until the body has been taken out
of the house,®® and if according to R. Joshua, [the mourning does not begin] until the golel®” has
been closed!3® — But [the leniency is this,] because it says: He keeps [first] the seven days of the
[wedding-]feast and after that he keeps the seven days of mourning.



The Master said: ‘In any case he must not perform the [first] marital act on the eve of Sabbath or
in the night following the Sabbath. It is right [that he may not perform it] on the eve of Sabbath,
because of awound.3® But in the night following the Sabbath, why not? — Said R. Zera:

(1) The Tanna of the cited Baraitha.

(2) Lit., ‘thus he says.’

(3) Lit., ‘that mourning is lighter to him (the husband) than menstruation’. The case of menstruation is limited to where
no intercourse had taken place.

(4) Lit., *all works'.

(5) 1.e., the wife during menstruation.

(6) 1.e., pouring out of wine: v. suprap. 10 n. 6.

(7) Lit., ‘spreading.’

(8) Because the nearness may bring temptation: v. infra 61a.

(9) The Rabbis.

(10) When she is mourning for a parent.

(11) Cf. B.M. 60a: wherever an opinion is introduced with the words, ‘in truth they said,’ it means to say that it is an
established legal rule.

(12) Cf. infra6la

(13) Thiswould show that he treats mourning less lightly than menstruation!

(14) Supra4a: ‘ he slegps among the men and she sleeps among the women.’

(15) And she might be tempted.

(16) Lit., ‘here.’ In the Baraitha just quoted.

(17) And she would resist temptation.

(18) Lit., ‘it teaches.’

(19) This shows that there is no difference between his mourning and her mourning.

(20) Lit., “When it teaches, on therest. — |.e., thisrefersto the other points mentioned in the Baraitha on 4a.

(21) Lit., ‘he whose father-in-law or mother-in-law died.’

(22) Placing the mattresses on or near the floor was a sign of mourning.

(23) Lit., ‘ she whose father-in-law or mother-in-law died.’

(24) Since it does not state in the latter case that he has to sleep among the men etc., it shows that there is no difference
between his mourning and her mourning.

(25) And so there would be a difference between his mourning and her mourning. In his mourning there would be the
precaution just stated, while in her mourning that precaution would not be required.

(26) Thiswould show that there is no difference between his mourning and her mourning.

(27) In either case she does not paint or rouge.

(28) Lit., ‘what not?

(29) In the presence of Hiyya's wife who was in mourning.

(30) l.e., ‘with him’ (or ‘with her’) shews that she keeps mourning with him in his presence and he keeps mourning with
her in her presence.

(31) Lit., ‘the mourning of here’, namely the mourning immediately before the marriage; v. supra 3b (bottom) and 4a.
(32) Lit., ‘mourning of the world.’

(33) Lit., ‘“and one would not cometo disregard it.’

(34) Lit., ‘there’.

(35) Has not begun yet.

(36) Lit., ‘until it goes out from the door of the house.’

(37) The covering stone